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Abstract

In this paper, | shall identify and examine somg&stas of Prophet Muhamm
(pbuhj in planning and development which he under thesaefjrevelation ha
bequeathed to us. Since Muhammad was the last Mgmsef God to mankinc
such lessons Muslims regard as universal and tgselEhey, by and large, &
applicable to both the urband rural contexts because during the Prophet’s
and in the case of Madinah, the demarcation linevden the urban and rur
settlements was not clearly drawn. Central to thpep will be the following
issues: (1) the philosophy of the settlement; the necessity of providin
adequate social amenities for all; (3) peaceful ancbuntable ¢-existence with
the natural environment; (4) housing; and (5) tharket. The paper does r
intend to produce a concrete formula for the revdfahe phenomern of Islamic
planning and development today. Nor does it aiprésent the concrete solutic
for the existing urban and rural planning and depelent problems in tr
Muslim world. Rather, the paper seeks, primarityehhance the awareness,
of the Muslim professionals and general readership, ashéoimportance c
correctly conceptualizing and practicing Islamicarpling and developmel
Moreover, the paper presents some of the genastbis of Prophet Muhamm
in planning and development in form of general principles and values arol
which a comprehensive theory on Islamic sustainplaening and developmel
in line with the requirements of the Islamic woikelv while fully conforming tc
the dictates of different circumstances, environts and cultures, can |
developed today. The nature of the paper, aloniy igtcontent, methodology al
conclusions, it follows, is conceptual and phildsicpl, rather than empiric.

Keywords: Prophet Muhammad, Islam, Muslims, the city of MadhnPlinning
and Development,
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1. INTRODUCTION

In 610 A.C., Muhammad (pbuh) was appointed the tasssenger of God
humankind. He was then forty years old. Makkah, &amad’s hometown, wz
the first focus of his prophetic mission. Howewe city proved infertile for th
establishment of a base ere the seeds of a new culture and civilizatiorhvai
global agenda could be sown. Other alternativeg Wars considered.

In Islamic vocabulary, the ternHijrah denotes the migration of Propt
Muhammad (pbuh) and his followers from Makkah todinah in 622 A.C. ir
search of a better setting for the propagation esalization of the Islami
message. At the time of tiHijrah, the ongoing revelation of Islam was alre:
about thirteen years old and the Muslims were gset up a free and autonous
state of their own. Once the city of Madinah withosh of its inhabitant
wholeheartedly welcomed the new religion, so figraisapproved of by man
where it had originated, i.e., in Makkah, the waitally came to an end and t
stage was set forradening the focus of the young community’s uradengs.
As a result, the focus of revelation was likewiselemed. The religion of Islal
thus began to assert itself as a universal coddgeobverlooking no segment «
human existence, a momentous dopment indeed after it had been portra
essentially as an inclusive belief system duriregghecarious episode in Makk
From the point of general planning and urbanizatible whole duration of th
Islamic citystate of Madinah headed by Prophet Mmmad (pbuh-- a period of
approximately 10 year-- was exceptionally eventful too.

2. THE ISLAMIC IDEA OF THE CITY

Prior to theHijrah (migration, Madinah was callet athrib consisting of sever:
loosely interrelated settlements. Its populatiors weinly made up of Arabs a
Jews, the former being divided into tAwsandKhazrajtribes and the latter ini
Banu Qaynuga’ Banu a-Nadir and Banu Qurayzahtribes. But after Prchet
Muhammad’s arrival and the arrival of his compasidrom Makkah (they ar
referred to adMuhajirs or Migrants) --in addition to the conversion of ma
Madinah citizens (they are referred to Ansar or Helpers) to Islan-- the city
morphology, as welas its population structure, were set to chammgevier. The
city’s name was expectedly altered in the proc&bge new name adopted w
Madinah, which simply means “the City”. The word difaah is derived from th
Arabic words maddan: and tamaddunwhich mean to civilize (urbanize) ar
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civilization respectively. From the same words, t@nceptsmadaniyy and
mutamaddinpoth of which denote civilized, civil and cultureake derived toc
(Ibon Manzur, 1990)

The new name of the new home of Islam was noin at the dictates of a chan:
as the advent of the new worldview and those wribdleeady exemplified it i
their thoughts, words and deeds implied the adeérd whole bunch of ne
concepts and philosophies. Of them was the ideefurban settleme or the
city.

The city in Islam stands for the ground for the glets interaction with Almighty
God (their Creator, Lord and Sustainer), with spaa¢h environment, and, «
course, with themselves at various levels, given time city is a scene whi they
live, work, play, learn, worship, rise and fall. &loutcome of these and otl
activities which the people engage themselves ititias— and other settlemen
of theirs -is what we call cultures and civilizations but whicary by reason ¢
the principles and values on which they rest, as welyreason of the objectiv
which are intended to be thereby achieved. Henahauld not be surprising th
the word Madinah comes from the wdamaddunwhich denotes civilizatio

One of the derivigons of the word Madinah is the Arabic vedana as well,
(‘Abd al-‘Aziz, 1992) which means to obey, to submit (to)pive allegiance (to
whence the worddin which means religion, faith. Thus, the city of Pmet
Muhammad (pbuh) was dubbed Madinah rder to signify the Islamic pivot:
precept that man is a vicegerent on earth and das breated only to abide
and totally submit to the Will of the Lord of theniuerse. Since Proph
Muhammad’s role was to receive the revelation fr@od, convey itto
humankind, and by educating them and applying theagce divinely given, lea
them forth from the depths of darkness into lidig,is to be as unquestional
respected, followed and obeyed. Obeying him meaeying God; rejecting ar
disobeying hinmeans rejecting and disobeying God. (Qur'an, 3:43P3,59,80

Thus, Madinah, the city of Prophet Muhammad (pk— and every other Islam

city and, indeed, any form of Islamic settlemenainy time and plac— was a hub
of worship (serving). Worshig‘ibadah in Islam is a wide concept encompass
each and every action of man, irrespective of @aure and the level where

might be undertaken, on sole condition that Gadtesnded to be thereby pleas
and the divine norms pertinently conformes. In such cities, God is the or
absolute authority and His words of guidance a@fmom which everything &
to managing this terrestrial life originates. Aatiogly, the job of those who a
entrusted to administer such cities and settlemandsrue over their populac
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would not exceed the perimeter of the right andtreffscient implementation i
the existing context of what has been already pitestt. In other words, their ta:
would be but ensuring the masses their genera-being by findin( a feasible
and effectivemodus operan of putting into operation the sets of infin
standards and values whose purpose of existenedssely tha— nothing more
and nothing less. For that reason is the ruleslami— regardless of the amount

authority that may be vested in hi- calledal-ra’i, guardian, and the subjecal-

ra’iyyah, those who are cared fo

Furthermore, of the meanings of the Arabic vdana - which is one of th
derivations of the word Madine- is ‘to be indebted to somee’. Having name:
the first capital of the Islamic state Madinah, phret Muhammad (pbul
indicated that by ceaselessly worshipping God, @gimg in the proces
civilizational components from which not only thaléwers of Islam but also tf
whole of makind shall benefit, the people as a matter of fwibarked ol
returning the debt of creation and existence tar tGecator and Sustainer. (-
Attas, 1978)

3. PROPHET MUHAMMAD'S MOSQUE AS A COMMUNITY
CENTER

The first urban element, which Prophet Muhamnpbuh) introduced to the ci
of Madinah, was the mosque as a community cenbenething that he and F
first followers had been denied during the entweation of their stay in Makka
although they were in dire need of it. On the way Madinah, Proget
Muhammad (pbuh) rested four daysQuba’ - a suburb of Madinah about thr
miles to the soutleast— whence he next proceeded to his final destinatiom
city proper. Even though his stay accounted fothartsinterlude under son
totally new circumtances, yet Prophet Muhammad (pbuh) succeede
establishing a mosque, “Mosque of Piety”. He isidai have positioned first
stone on the Mosque’s side which the Muslims facineir prayers. (Ibn Hishar
1936) This clearly shows how much the firstslims needed the institution of t
mosque in order to facilitate their progress as aambitious and visionar
organization.

On his arrival in Madinah, of the first concretentis that Prophet Muhammi
(pbuh) did was the marking out and then the bugcof his Mosque- the
principle Mosque of the cit However, some celestial elements presided

determining the location of the Mosque. Upon entgriMadinal, Prophet
Muhammad (pbuh) decided to disembark and buildMusque, as well as h
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own residenceat the place where the camel he was riding stogdies down. St
delighted have the residents of Madinah been omgéderophet Muhamme
(pbuh) finally arriving to their realm that everyardently wished to have him
a guest until the Mosque and house were ready. Some of them could
contain their joy and excitement, so they wanted imbercept Prophe
Muhammad’'s camel as she was passing by their houseshis, Prophe
Muhammad (pbuh) would only smile to everyone, réamg:. “Let go her rein,
for she has been instructed (by God). | shall disssi where God causes me
disembark.” (Ibn Kathir, 198t

Thus, the mosque institution was set to be intreduat once as a nucleus
believers’ existence and as an epitome of the imestible strugle between goo
and evil on earth. Its physical existence was toadganced as a symb
orientation and a guidepost, and its message aihaspphy as an inspiration al
guidance in all the development, building and piagnundertakings in th
making.

Prophet Muhammad’'s Mosque was a community centéh \&i variety of
activities taking place under its very roof and teef of some of its abulttin
edifices, thus catering to the spiritual, sociat gwolitical needs of the ev
growing community. Apartrom being a place for congregational prayers
other collective worship ibadah practices, the Mosque likewise furnished
first Muslims with other most vital social amengieit served as the seat
Prophet Muhammad’s government, a learning c, a place for occasion
medical treatments and nursing, a rehabilitationtere a welfare center, and
place for some legitimate recreational activitidhe impact of the Mosqt
Complex on the development of Madinah was such thatcore of the cit
eventually grew to be just about ri-shaped centering round the Complex. Tl
the standard was set for every future city of theshins in terms of both the ro
of its principal mosque and the mosque’s positi-a-vis the rest of the city’
spatial components.

By reason of the civilizational stature of the Mosegit was but appropriate f
Prophet Muhammad (pbuh) to erect his houses irestqzoximity to it. Hence
against the outer side of the eastern wall of tlesdWie the houses for him and
household were built. (~Samhudi, 1997) Thus, yet another precedent, na
positioning the ruler’s official residence attach@dnext to the city’s principe
mosque, has been inaugurated. From then on, ttiédrawas to be followed b
virtually all Muslim rulers. The rationale behind this arrangenvea$ above al
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the provision of convenience, accessibility, trarspcy and responsibility towa
the people.

Since it was a multifunctional community centeriposed most strategically i
the city, Prphet Muhammad’s Mosque provided everyone with easgss to it
social services and facilities. Prophet Muhammabdul) was always easi
accessible too because of his constant presenua ihside the Mosque prop
then in his residence adjoining theosque. This quality, however, had a f{
bothersome implications for the peace and privddyrophet Muhammad (pbu
and his household, which, nonetheless, was juditjobandled by revelatio
(Quran, 49:17; 5:101

4. SUSTAINABLE USE OF ENVIRONMENT

The word Islam is derived from the Arabic root “SLM”, weh means, amon
other things, peace, purity, submission and obedie(Abdalati, 1975) Proph
Muhammad (pbuh) under the aegis of revelation myafe that man is tt
vicegerent on earth entrusted withe honorable task of inhabiting it
accordance with the divine guidance given to hitisTerrestrial life serves 1
man as a platform for either elevating his statuer dhat of angels, should
abide by the divinely prescribed rules and regola, or for debasing his se
lower than the rank of animals, should he turn a¥vagn Truth and dazed ar
lost wander aimlessly amid the innumerable and amesvonders of creatic
Man is created as a social being endued with frile passion ancemotions,
which could either lead him to the highest or dhig to the lowest ebb ¢
creation. Humanity is but a big family with the saworigin, mission and purpos
People have been divided into nations and tribdg tonknow each other, leal
from ead other, and cooperate at various scales in rigistegss and piety, n
that they may loathe each other and conspire agasxsh other. They are
explore the universe and within the framework reaedédy revelation try to mal
their existence as convient, comfortable and meaningful as possible, h
create virtuous cultures and civilizations. However sooner does this univer:
equilibrium become impaired and vitiated than maelationship with God, hi
peers and the whole of environment stto degenerate.

This Islamic unique perception of man and his pmsibn earth necessitated 1
construction of a compelling and comprehensive wéthe natural environme
as well. This is so because man totally dependsabmre for his survival. Als
nature is a ground for man’s realization of higiyml purpose on earth. Simg
put, man is an integral part of the total natuettisg. Man is nature himse
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sustaining nature means sustaining his self, darmgagature means damaging
self and Is prospects of a civilizational triumph. Owingab this, Islam attache
so much importance to the subject of environmertarty expounding man
rights over it and his responsibilities toward

Environment holds enormous potential and diverdifesources meant only fi
the vicegerent of earth. They are to be seen aktiésc which if rightly usec
facilitate each and every facet of man’s fleetitgyson earth. Environment

further to be seen by man as an “ally” or a “partngo to speak, ithe execution
of his earthly mission. After all, in order to cteaany piece of his bui
environment, which serves as a framework for hisviéies, man borrows divers
natural ingredients, such as space, water, clenaelr, stone and other substan

placing the newly created or built elements batt the existing natural contex
In reality, built environment is in so many way® thatural environment whic
has been processed and manipul

According to a number of divine instructions, natwiversity and the forces ¢
nature are to be the focus of man’'s exhaustivensiee and contemplativ
attention. Diversity in humans: skin colors, langes, attitudes and cultures, .
to preoccupy the cognitive faculties of men as wius trying to ind a link
between it and nature’s power and diversity. Intfa natural phenomena a gr
deal of wisdom lies and waits to be uneart

The natural environment is part of God’s creation. tlts role is tw-fold: to
worship its Creator (in ways suitie to it) and to be of service to man, so that |
can smoothly and undeterred carry out his honortdd& of managing eart
(Quran, 22:18; 61:1; 45:13) Man’s rights over @owiment are rights
sustainable use based on moderation, balance argkredion. The rights o
environment over man, on the other hand, are thag safe from every misus
mistreatment and destruction. Greed, extravagandewaste are considerec
tyranny against nature and a transgression of thgles. (Abd e-Hamid, 1997)

Prophet Muhammad (pbuttaught that nature’s resources and forces are
granted by God to man. The gift, however, is n& ttansfer of title. Man i
permitted to use the gift for the given purposet the owner is and alwa
remains Almighty GodThe gift must be returned to the Creator at outttdea
retirement, improved and increased through our yron. At the very least,
must be returned intact, as it was when rece (Al-Faruqgi, 1995

Islam also teaches that all things have beerted with purpose and in proporti
and measure, both qualitatively and quantitativBlgture’s resources and forc
are gifts given to man. At the same time, howetleg, natural environment is
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field for man’s vicegerency mission. It is rightetle, whle interacting witl
different aspects of environment, that people tjedemonstrate how strong,
how deficient, their relationship with God is. Sgrsficant is man’s relationshi
with environment in Islam that in some instanceshsa relationship able to
take precedence over other deeds of man. Prophbammad (pbuh) said, fi
example, that whosoever cuts for no valid reasante-tree gidrat) in a desert,
under which previously both travelers and animalsduto shade themselves, C
shall diect him to Hellfire. (Abu Dawud, tradition No. 456The same is to k
said of any unnecessary anc-intended disturbance of people, crops, flora
fauna by an individual or a group, which in therslow long term can cause sol
detrimental repercusons for the global natural setting. This is so leeaone 0
the fundamental Islamic principles that govern eneglations with men ar
nature is the one highlighted in an emphatic datilam of Prophet Muhamme
(pbuh): “There is no inflicting or reciocating harm or injury”. (lbon Majat
tradition No. 2331)

Furthermore, environment stands for a source of’sngpiritual enlightenmer
provided his treatment of it is apt and derivednfraivine teachings, in th.
environment in its totality is an exprion of God’s presence, oneness, mercy
supremacy. By the power of reason and insight haatbeen accorded to him
subdue the forces of nature, man at the same tithbenable to penetrate throu:
and grasp properly nature’s countless mysterie: phenomena. Consequent
this will lead to a considerable enhancement ophigsical wel-being, as well a
to expediting the process of his spiritual advareet

Environment, in a sense, participates in revealingth to man. It is in fact
revelatio itself. Therefore, in addition to having the cased or written Qur'a
(al-Qur’an altadwini) there is a cosmic or ontological “Qur’aral-Qur’an al-
takwini) as well. Both revelations complement each otheit were, in furnishin
man with the neceary substance so as not to let him betray the tofi
productively inhabiting the earth which he had wgty accepted. It follows th:
those who fully submit to Divine Will and read, w@ndtand and apply the writt
Qur’an, they easily see upon the 1 of every creature “letters” and “words”,
messages, from the “pages” of the cosmic Qurarm. thes reason are tf
phenomena of nature referred to in the Qur'an gigssor symbolsayai), a term
that is also used for the verses of the Qur'ans{NE97)

Prophet Muhammad'’s lessons in sustainable useuvifoement reached a climz
when he declared that the city of Madinah is a lovlg, that is, it is a sanctue
(Haram). According to the declaration, the city flora diadna must be protectt
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not onlyby the general Islamic commandments encompassewlhiole of eartl
but also by such as are meant for it al- something like what the Propt
Abraham (Ibrahim) did to the holy city of Makkah nyacenturies earlie
(Qur'an, 2:126) Except for some tn pressing legitimate necessities, suct
security and medication, the Madinah ecosystem ak to be perturbed ¢
exploited even to the slightest degree by any maadsby anybody. The pena
for contravening this precept is that the perpetrée disjossessed of both F
clothes and what he has appropriated of the cegssystem. The spoils w
thereupon be handed over either to the poor otitiyeor to the city’s treasun
(Al-Samhudi, 1997) Thus, one of the permanent names daten to Mading
was al-Haram (Sanctuary) orHaram Rasul Allah(The Sanctuary of God
Messenger). (ABamhudi, 199°

Moreover, Prophet Muhammad (pbuh) is reported tee hdesignate@al-Naqi’ —
an area about sixty miles from Madin- as a conservation site for the ho of
the Muslims to graze in. The size of the area wasnile with eight miles. (~
Bukhari, tradition No. 1436) Some time later, teeand Muslim caliph ‘Umar [
al-Khattab designated as protected another two sal-Sharafandal-Rabadhah
which lie between Makkah and Madinah, for livestock and canelgraze it
them. (Al-Bukhari, tradition No. 219

To this all can we add that Islam shores up itsxcgaon the subject «
environment by viewing cleanline- be it the cleanliness of the body, dweg

places, courtyards, streets, markets, rivers aedwhole surrounding- as a
branch of Faithi(nar). Prophet Muhammad (pbuh) is reported to have saidn
many occasions. (Muslim, tradition No. 328) A braraf Faith is also removin
what is injuriousfrom the path. (A-Bukhari, tradition No. 56) In order not

cause any damage to environment or inconveniencanybody, Muslims ar
furthermore cautioned against defecating or ummgatn water springs, on pat
and in shaded places. Prophet Muhami(pbuh) abhorred very much such &
regarding them as serious transgressions. (Abu Datradition No. 24

5. Housing

We have seen above that the first urban elemenipséty Prophet Muhamme
(pbuh) in Madinah following theHijrah (migration from Makkah) ‘as the
Mosque Complex, which with its wide spectrum ofi\aties caterec— in keeping
with the standards of those dé- for the basic social needs of the young and
expanding community. As it was expected, the Compglerved as a center
gravity where all the forthcoming development undertakingsewg@anned an
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whence they were fanning out towards every directio the wake of the Mosqt
completion, demarcating, planning and building lesu$or the Migrants fror
Makkah was the next pressing t:

5.1. The house in Islan

In Islam, the house is a place to rest, relax tbdyband mind, and enjc
legitimate worldly delights. In the house we arersunded with privacy
protection and security. Within the house realmalg® worship, teach, learn a
propagate the message of Islam. (Quran, 16:80) Thesdias one of th
fundamental rights that must be enjoyed by evergliviu

The house is a microcosm of Islamic culture andization, in that individuals
and families bred and nurtured therein conse the fundamental units of tl
Muslim community. The house, it goes without sayings a potential to take |
the role of an educational and training center dabl@roduce, in concert wi
other societal establishments, responsible, caaimdyproductiv individuals. By
the same token, if misconstrued and its role p&dethe house has a potentia
become a breeding ground for many a social disesalih if left unchecke:
could one day paralyze entire communities and dneg to the bottommost.
the latter case, the only remedy for the predicamalhbe the restoration of tr
position and role of the house and with it the rolendividuals as well as tt
family institution. On the word of Isma’il Raji -Farugi (1995) the family i
indispensale for the fulfilment of the divine purpose. “Redéess of which i
cause and which effect, civilization and the fansgem to be destined for risi
together and falling togethe

5.2. Planning policies

Due to a possible lorterm impact of housing osociety, Prophet Muhammi
(pbuh) himself was involved in allotting and maiout many dwellings. H
may have been involved in some way in planning lamitding some houses
well. (Al-Samhudi 199

Strengthening fraternity among the MigraniMuhajirs) from Makkah anc
Helpers Ansar, the natives of Madinah) was at all times onehaf thajor aim:
targeted at by Prophet Muhammad’'s actions. His rmten and developmel
pursuits, therefore, were no exception. His inaseon building the Mosqt
before anyting else has also had some significant bearingheradapting an
acclimatization of both the Migrants and Helperswbat was transpiring i
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Madinah: the former with regard to the new envirenin climate, and the
painful economic and psychologicalnditions, and the latter as to the new s-
political landscape in their homeland, as well aghe new code of life whic
most of them had freshly embrac

While building the Mosque, building houses for Migrants was consequential
for a time defaed. During that perio— approximately six or seven mont— the
Migrants stayed together and shared almost eveythith the Helpers, who n
only had no objection to the prospects of beingearlice to their brethren fro
Makkah but also felt quithonored about the same. Indeed, the longer thggd
together, the stronger and warmer relationship éetwthem could have be
fostered. Prophet Muhammad (pbuh) himself stayetthenhouse of Abu Ayyu
al-Ansari —a man whose house was positioned tthe place designated for t
Mosque -till the Mosque and with it Prophet Muhammad’'s hesiswere
completed.

No sooner had the Mosque been completed than tivatgrhouses starte
clustering round it under Prophet Muhammad’s sup&m. Erecting house
around Prophet Muhammad’s Mosque and residence hyymmacompanior-
albeit mostly by the Migrant- contributed a lot towards the projected promo
of social justice, equality and integration amolng first Muslims.

Geographically, the chosen site fthe Mosque and city’s core was the mr
fitting one for the future of Madinah and its ovédeevelopment, since there we
no natural hindrances, such as big and steepanillgfertile land, in its immediat
vicinity. As such, development activities dd be for quite a long time free
planned and evenly dispersed, thus avoiding a @igptionate exploitation of tr
limited natural resources and the concentratiorgrofvth on one area at tl
expense of the other. This also meant that mosplpewmould live at an equal
distance from that which they now treasured mostpRet Muhammad (pbul
and his Mosque. As it meant that access to thealkarnenities which wer
available under the Mosque Complex’s roof will bmeoeasily accessible to ¢
more or Iss at approximate distance from any extremity efcty proper. Thit
way, evenly balanced population distribution colle attained too, and ai
emerging trend toward violating it on time forekdd| because there would bar
be such a thing as highappealing and highly unappealing quart

By positioning the new midpoint of Madinah betweka old settlement- in the
middle of them rather than either too far away from them or wittiie ambit o
any of them, Prophet Muhammad (pbuh) offered nous new developme
opportunities, in that some new portions of ungalied land now becan
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cultivated while the others which had been previposvned but neglected we
now revived. Communication network between the s#ttlements were set
improve and further extend to the new on

Expectedly, to the novel and encouraging developsn@nMadinah the Migrant
contributed their own share. Having been estallishe a relatively uninhibite
but productive land and next to the Mosque, justias beeidone to them for a
the services they had rendered earlier to the Isl@ause while in Makkah. A
this also meant that they at the same time wereusaged to work hard ar
become selfeliant and start a life on their own as soon asythould, thut
becoming an asset to the modest and juvenile comyneather than a liability
Had the Mosque been constructed somewhere witl@nathbit of any of th
existing settlements and the Migrants had to seldewhere, there would ha
existed a real possikty of marginalizing — albeit inadvertentlyseme of them in
certain aspects, making their plight all the moiféadilt and with it the solicitec
integration and adaptation a difficult task to &efe. In this case, their initial st
with the Helpers wcld have been undeniably prolonged as well and Ibioeir
selfsufficiency and contribution to satisfying the s-political and economi
needs of the city would have been somewhat fotedtédr sometime

Some of the land which stood on the wayProphet Muhammad’s housii
scheme was neither public nor uncultivated nor radabelonged to the Helpe
some of whom lived right there or close by, suchAlsi Ayyub a-Ansari, in
whose house Prophet Muhammad (pbuh) had residddhatcompletion ¢ the
Mosque Complex, and several other households. Nelests, no sooner had 1
Helpers become acquainted with Prophet MuhammaglVeldpment plans the
they hastened to donate the needed land to hinthedbrethren from Makkal
There were instancehowever, where close at hand the Helpers too eratlark
building activities for themselve- even though such cases might have taken |
after some time wishing very much to become an integral part of tiesv
phenomenon and everlastingly blend theves with the emerging exemple
pattern of the urban settlement. Such was the egsievelopment of the city
Madinah that most of its suburbs, having been nesipby the Islamic concepts
brotherhood and integration, before long startquharing feely and toward eac
other, recognizing no boundaries rooted in s-economic and cultur:
differences.
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5.3. The case of the homeless Migrar

In the process of solving the housing problem, Revbpluhammad (pbuh) did n
neglect those Migrants who have b so poor that they could not afford e\
their daily sustenance, let alone the shelter. Twese called the ‘People of tl
suffah’ (suffah meaning a ‘raised platform or bench’). Prophethsimmac
(pbuh)set up for them a shaded structure in a carhéhe northern side of hi
Mosque. (Jassem, 1998) Tlsuffah could house between seventy and
hundred individuals, and the actual number of tenhaas subject to how fa
their overall condition was improving. The ‘Peopté the suffah’ would
frequently goout to perform whatever work they could find in erdo procure a
much of their sustenance as they could. They dgtpagticipated in wars again
polytheists and some of them died as martyrs derdifit battlefields. There we
actually twosuffahs:one for men and the other for women, the formemsegly
outnumbering the latte

Although the ‘People of thsuffah’tried really hard to live on their own, yet th
found it impossible to make ends meet. So the contynhad to help them in tr
short £rm by providing necessities almost on a daily odsiviting thesuffah
dwellers for a meal or bringing food into the Moscand eating in a group wa:
typical occurrence), and in the long term by prowdsome permanent wo
opportunities, thus enccaging them to stand on their own feet as soon &8s
possible. Hence, the number of tsuffah’s occupants was always erratic ¢
unstable. There were always those who were leaitirapd those who wel
coming in. Seldom, however, were the alteraticn a commensurate moc
resulting in the place to be sometimes overcrovwatetiat other times to a degi
vacant.

Although the Islamic state was not so affluent flicially, in particular for the
duration of the first few years after tiHijrah, the poor ad needy of the sta
were not to worry at all. Not only to housing didstapply but also to all the oth
exigencies needed for living a respectable and ablife. It was for this reasol
therefore, that the prescription Zakah(the alms) an&adaqahal-fitr (charity of
fastbreaking) came about during the earliest Madinalogeaiming at creatin
the ethical and caring individuals who will consté a sound, principled ai
caring society. So critical in Islam is the injuict of caring for lessortunate and
those tried with destitution that a trait of realibvers is to whish to their fello
Muslims —whoever and wherever they may - only that which they whish t
themselves. In Islam, charity and kindness to sthes a noble form of virt. are
to be preached, acted upon, encouraged and evemamaed if the need arise
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One of the reasons for which the inhabitants ofHleéfire shall undergo such
painful and agonizing chastisement will be theifibdzate refusal to feed tt
indigent. Qur'an, 64:3-34; 74:44)

6. The Market

In the wake of the arrival of Islam and the Muslimem Makkah to Madinah,
major change in the economic life of the latteruwoed. The phenomenon was |
part of the total change that was sweeping actwssand f Madinah. It appear
as though such a phenomenon was pretty spontanaftes,such concepts

Islam as work as a form of worshifibadah) honest and just wealth acquisiti
and distribution, equality and equity, financialg@ence, humility, charityetc.,
had been institutionalized and imbibed by the pe

One of the first things that Prophet Muhammad (phmight have emphasize
upon his arrival in Madinah to both the Migrantdanelpers, was the idea
work as a form of worship, as well as avenue to realizing some of the fin
goals of the new and fragile community. The peoypdee fervently encouraged
seek work opportunities and labor vigorously sd #weryone in line with his/he
ability may be turned quickly into a community asgather than to stay i
liability. The people were to satisfy their innateaving for food, shelter ar
comfort, and to realize balance and harmony inrthelations with men an
nature. The earth was to be thus transformed impooducing orchard, a fttile
farm and a beautiful garden. ~Farugi, 1995) In so doing, however, the spirit
was never to be bartered for the trivial delightghes world. The net result of th
strategy in the end could only be procuring beseditd warding off injuries r
the perfection of welfare in this world and in thext

Due to the fact that production and trade are tiwb® city’s key elements, on tl
one hand, and due to the transformations that ity-state of Madinah we
subjected to, on the other, the ¢ing markets of Madinah, as both concepts
spatial phenomena, have been affected too followlecHijrah (migration). At
first, the Muslims used to avail themselves ofdResting markets, most of whic
however, were controlled by the Jews. Becain these markets a number
errant practices were perpetrated, the Muslims ugiyg developed a stror
aversion to doing business there. And so a new ehadntrolled by the Muslir
community was shortly set up. On selecting the elasite Prophet Muhamrad
(pbuh) is reported to have said: “This is your nearkit is not to be narrowed (!
acquiring and building, for instance) and no taxoide collected from it.” (lb
Majah, tradition No. 2224) The system of occupythg market space followe
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the patten of occupying the mosque space: he who cametdiratspace occupie
it, and it remained his until he wanted to leadti{man, 1988

6.1. The significance of the market’s locatio

The market was positioned roughly on the northweite of Prophe
Muhammads Mosque, not too far from it. A number of housésod between tr
market and the Mosque Complex. The market was appately five hundre
meters long and more than one hundred meters Wtideas large enough f
comfortably accommodate everything exted from a city market. It was in fa
bigger than what was needed at that juncture. # ye another manifestation
Prophet Muhammad’s visionary disposition, as Maldineas expanding at a fe
pace in almost every regard, and the surroundibggraid communities wer
increasingly spawning their interest to be on faniterms with what was the
considered as a rising wonc

Thanks to the Madinah’s topography, the market siagmted in close proximit
to what can be dubbed as the ‘main entranc the city. (‘Abd a-‘Aziz, 1992)
Irrespective of the direction from which individaabr caravans approached
city, they would customarily use that entrance. stiategic location, rich ar
diverse commodities supply, and its reputation aslean’, conducive and fai
place for doing business, made the market alluonghosoever entered Madin
and for whatever motive, even if such people west interested in trade ar
business.

The market was neither too close to nor too famfiihe Mosque Comgx. Its
location was but ideal under the circumstances \wad pregnant with a fe
crucial implications for the spatial organizatidrfuture Islamic cities

Since Madinah was yet to become purely Islamiemns of its citizenry, it wa
inappropriate toposition the market too distant from the Mosque @lax,
because the latter had been established to rabiatmeans of its form ar
function the rays of the Islamic struggle, thusveey as an inexhaustible a
effective means ofla’'wal islamiyyah (propagation of Islam). Since it offere
access to everybody, including the Jews, hypocates polytheists, the mark
was bound to be affected someway by the generalascd generated by tl
Mosque and its wic-ranging activities. Of course, the nearer vone to the
Complex the more and the stronger impact couldb@nexposed to. Nonethele
although it was separated from the Mosque by somesds, yet the market
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reality was not too far to be influenced by therastdinary Mosque Complex
dynamism.

Furthermore, being separated from the Mosque byesbouses proved no le
strategic for the market, given that those hoiw— chiefly those built by th
Migrants —in a way accounted for an extension of the Mosqam@ex. In fact
they accounted for a ctor of another larger complex, i.e., the genuislanhic
neighborhood, which encompassed the Mosque Comiplexa Islamic settlemel
- it could be safely assert« the houses which surround the principal mosque
only draw benefits from its facilitic but also complement it in fulfilling the divir
purpose, in that the house institution, owing sooititstanding role in society, al
stands in its own way as an epitome of Islamicutaland civilizatior— as stated
earlier. Therefore, those r-Muslims who would come to the Madinah mar
were enabled to enjoy a great deal of contact whth religion of Islam a
embodied in the daily practices of its followersdaas the sole driving forc
behind their cultural and civilizational accomphsénts, evn though it as a set
beliefs and rituals failed initially to appeal teem.

In determining the market’s location, both trademsl buyer«- additionally- were
given a chance to every so often visit the Mosqueoment or two, not only f
their daily prayers but also for any other loo-for aims. Along these lines, the
working culture could be enhanced and buttressedhkypervading aura ¢
effortlessly experienced in the Mosque, as welhathe attitudes and manners
those who were patronng it.

By the same token, it was apt then for the maikéietat a short distance from !
Mosque, rather than adjacent to it, since the ntareas receptive to virtually a
lawful goods to be traded, irrespective of theiarettter, quantity, origin a
odor. Even camels and livestock were traded thBesides, there still existe
many Arab ancient traditions in the market, some wifich were quite
objectionable but Prophet Muhammad (pbuh) was yeipenly disallow then
The Prophet (pbuh) adopted 1 strategy in view of the fact that the revelatior
Islam itself was a gradual and painstaking prowdssh lasted about 23 years (
in Makkah and 10 in Madinah), providing instrucspmesponses and answers
various dilemmas and developments thie community was going through,

that the heart of Prophet Muhammad (pbuh) and #aeté of his followers ma
be tranquilized and strengthened. The matter wagaakial and prudent a coul
of action as the imposition of a majority of theegepts of llam. The
misdemeanors committed in the market for the mast were related to nois
communication, cleanliness and neatness. Hencendhnket with its multifariou:



: Ferot Conference on Tolamic Budlt Environment
.5 “Toward an Understanding of The Jolamic Budlt Envinonment”

bustling life was rather unfit to abut the Mosquentplex. Had it been so,
would haveappeared something of an oddity whenever juxtaposi the
character of the ogeing pursuits within the Complex’s dom:

Prophet Muhammad (pbuh) explicitly prohibited cocithg trade within hic
Mosque (Abu Dawud, tradition No. 1074), but did mpobtibit doing the sam
outside the Mosque (-Bukhari, tradition No. 782). Several instancesratfling
activities on a very limited scale outside the Meosgluring Prophet Muhammac
era have been reported. On account of this, cen@rkets and even indries
abutting mosques specifically such as were with tolerable visualditary and
aromatic effects for every day city’'s li- were before long introduced to t
morphology of the Islamic city, i.e. they const@dtpart of the cities’ midpoint
Other markets and industries, some of which were boundawse a kind c
serious disruption or nuisance to either individuak institutions, remaine
customarily situated on the cities’ peripheriese Eixtent of their remoteness frc
the cities’ principal rosques and their residential areas varied depenuting
number of issues, such as the geography of antheapmpactness of residen
areas and the availability of space, the vitalityd dunction of the mosqt
complex, the dynamism and richness carkets’ activities, the overall so«
political and economic condition of an area,

7. CONCLUSION

In the wake of thédijrah (migration) the city of Madinah commenced to unde
many a drastic change in virtually all its depantitse Perhaps the best illustrati
of such a complete revolution was changing the veage of the place fro
Yathrib to Madinah. The significations the latter encompassed the nc
character and features of the rising -state.

The first urban element introduced by Prophet Mulmach (pbuh) to the city ¢
Madinah was the Mosque institution. Since its iticep the Mosque was

community center wil activities of different types being conducted unitkeroof.
In addition to serving as a place for congregafigmayers, as well as for oth
collective worship (badah) practices, the Mosque likewise furnished

Muslims with other crucial social nities: it was the seat of Propl
Muhammad’'s government, a learning center, a placeotcasional medici
treatments and nursing, a rehabilitation centeveliare center, and the place
some legitimate recreational activities. Such wae locatiol of the Mosque
Complex that it provided everyone with easy actesss services and facilitie
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The Complex furthermore promoted social integrasnwell as the concepts
transparency and accountability on the part oftfephet’s governmen

In the wake of the Mosque’s completion, demarcatitgnmng and building th
houses of the Migrants from Makkah was the nexsging task. Due to a possil
longterm impact of housing on the community, Prophethitumad (pbuh
himself was involved in allting and marking out many dwellings. By mean:
housing, strengthening fraternity among the Mushwas intended to be achieve
Some Islamic principles pertaining to the philospphthe dwelling and man, tt
latter’s position and role on earth, and t kind of relationship between hume
ought to exist, have been thereby strikingly pub ipractice. Those who we
poor and deprived were aptly and with maximum sympasaken care of in th
process.

Given that production and trade are two of the’'sikey elements, the idea
market as both a concept and spatial phenomenomgiwas its due consideratic
too. However, due to the deseated transformations that the -state of
Madinah was subjected to, the existing markets g@onadequate to meehe
demands of the new Islamic perceptions of work;arhmerce, of production,
distribution, of consumption, etc. A new market wags established. In it, wo
was looked upon as a form of worship. Material wealas looked upon as
means, an instruemt, a carrier of the spiritual. Islamic messagsapjproves o
material wealth to be transformed into a goal o#’srexistence. To do so is
renounce the spiritui

In all his urbanization and development schemegiaoMuhammad (pbuh) wi
exceptiondly mindful of environment, our life support systefarth, he taugh
stands for the field of the vicegerency pursuitsieted to man. Man is destin
to interact with the natural world, giving away amdceiving in returr
proportionally to what he offed. From this partnership, man is bound to a
either peace, happiness and prosperity in this dygolus salvation in th
Hereafter, or frustration, humiliation and suffeyim both worlds. So significal
IS man's relationship with environment in m that in some instances sucl
relationship can take precedence over other deettisum, placing him then on ti
highest or dragging him to the lowest ebb of exis¢e This is so because he v
loves God and cares about Him and His laws wil asle lcve and care about ti
rest of His creation which he coexists with. Simylahe who turns away froi
God and rebels against His words of guidance wilely - intentionally or
otherwise -end up looking upon his natural surroundings asulgest of his
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unlimited exploitation, receiving thereby everythipgpssible but giving awa
only little or nothing
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